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The Eastern Contaminations on the Porphyrian Thiough
in thePhilosophy from Oraclesviagic, Demonology, Theurgy

1. ThePhilosophy from Oracles

One of the works where the Eastern influence inthmaight of Porphyry is
most evident is thPhilosophy from OraclesThis work was probably written shortly
after the return of the philosopher from Sicilto join the program of political and
religious unification of the Emperor Aurelian, wheanted to eliminate the
centrifugal forces that threatened the unity of énepire. Christianity is considered
one of the main responsible for the evils of Romd a great threat to the unity of
the empire. Porphyry develops his anti-Christiaagpam, which provides pars
destruensn theContra Christianog where the philosopher disproves the historical-
philological evidence of Christianity and claimsetltonsequent falsity of the
Scriptures; and gars construensnade by thePhilosophy from Oracleswhere
Porphyry emphasizes that the philosophy followedHhsy great philosophers of the
past as Pythagoras and Plato comes from the oratctege gods. In addition, in the
oracular work, addressed not to Christians butéopblytheistives Romanithere is
an invitation to discover the depth and truth o tult of the gods in the Roman
oikoumenewho are responsible for the greatness of Rbme.

It is therefore possible that the work was writlegtween 273 and 275 in
Rome? or anyway between the return of the philosophemfiilybaeun? until his

! Cfr. PORPH, Vita Plotini 11; EUNAP., Vitae sophistarum ac philosophorum, 1, 7-8.

2 Cfr. G. MUSCOLINO, Porfirio, il Contra ChristianosPer una nuova edizione dei frammenti
Salerno 2009, p. 467.

3 Cfr. Ip., Porfirio, Filosofia rivelata dagli oracoli. Con ttiti frammenti di magia, stregoneria,
teosofia e teurgiaBompiani, Milano 2011, pp. CXXIV-CXXVI; b., Porfirio: la Philosophia ex
oraculis.Per una nuova edizione dei frammeMicerata 2013, pp. 362-383.

* For the date of Porphyry’s work entitleehilosophy from Oraclessee: Porphyrii De
philosphia ex oraculis haurienda, librorum reliqeiaedidit G. Wolff, Berlin 1856 (Hildesheim 1962),
p. 38; J. BbEZ, Vie de Porphyre le philosophe néo-platoni¢i@ent 1913 (Hildesheim-New York
1980), pp. 15-16; ME LABRIOLLE, La réaction paienne. Etude sur la polémique angétienne du¥
au VF™siéclgParis 1934, p. 233; L.AGANAY, s.v. Porphyre «Dialogues Théologiques Chrétienss t.
12, (1935), col. 2556; P.HIOIT, Un adversaire du Christianisme au *If siécle: Porphyre in
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death around 305, when the Emperor Diocletian albelitcto retire at his residence in
Dalmatia®

From the remaining fragments, we know that the weas originally divided
into three books: according to G. Wolfthe first editors of théhilosophy from
Oracles in the first book, maybe entitle@n the godsPorphyry writes about the
hierarchical order of the gods, the qualities tbharacterize each of them, the
functions they have, the sacrifices that must bdana please them. In the first book
he also talks about piety, religion, statues antlvgmfferings. In the second book,
probably entitledOn the DemonsPorphyry covers issues related to the nature of
angels and demons, and deals with concepts suphaescal theosophy, astrology
and destiny. Finally in the third book, entitle®n the HeroesPorphyry writes about
heroes and divine men such as Heracles, the Dip€aypheus, Pythagoras. Among
these, the philosopher also includes Christ, cemsd however neither a god nor a
demon, but only a divine man, a hérdoday, it is impossible to follow the division
of the work suggested by Wolff: in fact, only siragments contain the exact
indication of the three books &fhilosophy from Oracle¥ the others fragments
were arbitrarily placed by Wolff without any phitajical justification**

Until 307, which is the date of the death of GalgriPorphyry’s anti-Christian
theology, composed by tf@ontra Christiano¥’ on the one hand and tRé#ilosophia
ex oraculison the other, becamenaanifestdfor the Greek-roman religion and a harsh

«Revue Biblique» 54 (1947), pp. 546-547; REUBLER, s.v. Porphyriosin Pauly-Wissowa-Kroll,
Realencyclopéadie der klassischen Altertumwisserfisahadl, 1953, p. 287; F. ®&vANO, Porfirio di
Tiro. Filosofia e cultura nel lll secolo d.CCatania 1979, pp. 108-109; A. ROBNO, Porfirio,
Lettera ad AneboNapoli 1958, p. XXII; A. R. BDANO, Porfirio. Vangelo di un paganoMilano
1993, p. 218; J. J. O'BARA, Porphyry’s Philosophy from Oracles in Augustifaris 1959, pp. 33-
34; A. SvITH, Porphyrian Studies since 1918 W. Haase (Hrsg.)Aufstieg und Niedergang der
rémischen Weltt. Il: Principat, Band 36: Philosophie, Wissenschaften, Techn¥k Teilband:
Philosophie (Fortsetzung); AristotelismuBerlin-New York 1987, p. 733; R. L. MKEN, Pagan
criticism of Christianity Greek Religion and Christian Faitlin W. R. HOEDEL & R. L. WILKEN
(eds.),Early Christian Literature and the Classical Intttual Tradition, in honorem R. M. Grant
Paris 1979, p. 133; G. lbcoLINo, Porfirio: la Philosophia ex oraculis, cit., pp. 74-90.

® Lilybaeum is today’s Marsala in Sicily.

® Cfr. EUNAP., Vitae sophistarum ac philosophorui, 2, 6.

’ Cfr. PORPHYRII De philosophia ex oraculis hauriendgit. p. 42.

8 Cfr. ibid.

° Cfr. ivi, p. 43.

19 For the first book seeUsEB., Praep. eviX 10, 1; IV 23, 1, 3. For the second book see P. F
BEATRICE, Anonymi Monophysitae Theosophia. An Attempt at eaection Leiden 2001, pp. 17-
18; FHILOP. De op. mundR00, 3 ed. Reichardt. For the third book see®p., De op. mundR01, 1;
Euses., Dem. evlll 6, 39.

' For the analysis of this problem and the suggestiba new edition of fragments of the
Philosophy from Oraclessee G. MIScOLINO, Porfirio: la Philosophia ex oraculi®?er una nuova
edizione dei frammenttit., pp. 181-298.

12 Cfr. Ip., Porfirio, Contro i Cristiani, nella raccolta di Avon Harnack, con tutti i nuovi
frammenti in appendigéMilano 2016.
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attack against Christianity, considered only asuperstition*> But when the new
religion with the Edict of Milan of 313 A.D. becomseeligio licita, the oracular work
is considered a threat not only by Christian apeltsgbut also by the state of Rome
which, from Constantine onwards (except for theefoparenthesis of the Emperor
Julian) will become a Christian state. For thesgsoes, certainly th@hilosophy
from Oraclesmust have been outlawed, along with @antra Christianosnot only
by the first edict of Constantine of 324 A.¥but also by those who follow it during
the entire fortieth, fiftieth and sixtieth centufijhe difference between the oracular
work and the writing against the Christians is thahile the latter shows in a
philological and historical way the unresolved peohs of the Scriptures and all that
goes with it, thePhilosophy from Oracleslirectly attacks the supposed divinity of
Christ. In the third book of the warkin fact Porphyry shows an oracle of the
goddess Hecate, who says that Christ was certainliyine man, full of piety, and
loved by all the gods, but he is neither the f@std nor the Son of God as Christians
believe. Christians, because of their extreme ignog, have committed the worst
mistake: to consider a simple man, a god. It iarcleat a work that denies the divine
nature of Christ, cannot survive in a century finatn the Council of Nicea onwards
Is committed to the pursuit of heresy. There aaeds of the oracular work until 536
A.D.,*® the last alleged date after which there won't t»g mews for over a thousand
years until Lucas Holste in 1630will make the first compilation of all the works$ o
Porphyry, including also collect fragments relatedhe Philosophy from Oracles
The first critical edition of the work is done 836 by Gustav Wolft® the last one,
by Andrew Smith, in 1995

Among the topics covered within the oracular warlggic, demonology and
theurgy have particular importance.

2. Magic

Magic was born in the East, and early arrived tgdEgFollowing astrology,
magic takes as its principle the dogma of univesyahpatheiawhich means that
there are strong and consistent relationships @efobetween objects, people and
words. Considered a religious science as originaiated, developed and practiced

13 Cfr. L. F. ANSSEN Superstiticand the Persecution of ti@hristians, in «Vigiliae Christianae» 33
(1979), pp. 131-159.

% Cfr. GELAs., Hist. eccl.ll. 36; Socrat.Hist. eccl.l. 9.

15 Cfr. PoRPH, Phil. ex orac, apudEUSEB., Demon. ev3. 6. 39-7. 2; 345 F. Smith.

16 Cfr. Acta Conciliorum Oecumenicoruitl p. 119, 26; 121, 22-26Qollectio Sabbaiticai1,
annus536 d.C. 43 T. Smith).

7 Cfr. L. HOLSTENIUS Dissertatio de vita et scriptis Porphyrii philosdpRRoma 1630.

18 Cfr. G. WOLFF, Porphyrii, De philosophia ex oraculis haurienda, librorumieeliag, edidit
G. Wolff, cit.

19 Cfr. A. SWITH, Porphyrii philosophi, Fragmentafragmenta arabica D. Wasserstein
interpretante, Stuttgardiae et Lipsiae 1993.

e o

(gennaio-giugno 2013)




The Eastern Contaminations on the Porphyrian ThougthePhilosophy from Oracles 129

in the temples, magic remains for a long time tterqmative of the priestS.From
the East and from Egypt it came in Greece and,lt@alerlapping to the popular
cultural substrate made of elementary knowledgat #ometimes intersects with
childish beliefs, irrational, superstitious, abtegenerate spells, hexes, love potions
and talismans. This type of practice, which is tedpopular belief, is not called
magic but sorcer§*

The magician, thanks to his erudition and its pcast is able to manage and
control the forces and energies that affect earthteaverf? not only he dominates
the blind resistance of matter, but also the powleas are in a different dimension,
identified with the spirits or with the demons oittwthe gods? these forces obey
the magician, and are unable to resist his powdrkaoowledge. In particular, with
regard to the demons, they not only have to sulmit,also to grant his requests.
Especially in Egypt the magician, during the saaradls, manages to get in touch
with the Divine and the world of the dead throubh prayers, the liturg¥, and the
proper25diction of words and magical syllables thed able to animate an object or
figure:

Among the Chaldeans the magicians play an importdetnext to the king: he
listens to their advice, their predictions abouufa actions, which affect not only the
king but also important events for the state; theg also part of a very influential
priestly casté®

Once in Rome, magic became of great interest tintb#ectualélite, so that in
the second century A. D. no one had doubts absustiength and its importante.
In the third century, Neo-Platonism, which from ployry onwards increasingly
focused its attention on demonold@yputs the practice of theurgy alongside magic.
However, the difference between magic and theusggléar: the first is the art
coming from the Persian people who took the nanteaxi (mago);?° the second is

20 Cfr. PORPH, De abst.V, 16, 1 and M. Donaylagia e filosofia Milano, 2004, p. 19.

2L Cfr. F. QUMONT, Les religions orientales dans le paganisme rom&aris 1963, pp. 169-
170; G. MuscoLINO, Porfirio, Filosofia rivelata dagli oracolicit., pp. CXXXVI-CLIV.

22 Cfr. Ip., Porfirio, Filosofia rivelata dagli oracoli cit., pp. CXXVIII-CXXXV; M. Dona,
Magia e filosofiacit., p. 14.

23 Cfr. E. Levi, Storia della magiaRoma 1985, p. 45 and MdNA, Magia e filosofia cit., pp.
14-15.

24 Cfr. B. de RCHEWILTZ, Il Libro dei morti degli antichi EgiziRoma 2001, p. 15.

% Cfr. ivi, pp. 16-17.

%6 Cfr. F. QUMONT, Les religions orientales dans le paganisme romain, p. 173; M. DNA,
Magia e filosofia cit., p. 22.

27 Cfr. F. QUMONT, L’adoration des Mages et I'art iconografique de Rpin «Atti dell’Accademia
Romana di Archeologiax llI, vol. lll, fasc. 11l (32), pp. 81-105.

8 Cfr. PORPH De abst.ll, 37-43. See A. Monaci Castagnib,diavolo e i suoi antenati: a
proposito di alcuni studi sulla demonologia giudaie cristiana in «Rivista di Storia della Letteratura
Religiosa» 29/2 (1993), pp. 383-413.

2% Cfr. PORPH, De abstinlV, 16, 1.
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the art developed probably under Marcus Aureliu @illian called the Theurgi&t.
From the third century onwards, the magic begirtake even a negative meaning so
that it was often seen as a dangerous and abjedt & possible that this negative
value draws its origins from the Persian dualisiat sees Ahura Mazda (Ormuzd)
and Ahriman, respectively gods of Good and Evig principles that govern the
world:*! the magician, in order to save men from the spli&hriman and the evil
demons, must relate to them not only threatenimgnthso that they give up any
unfortunate man under their domination, but aldongsthem to go against potential
enemies. To do this the sorcerer must give saesfaf blood, feed the demons with
fumigations of meat of sacrificed animals, makecigieotions eté? These ongoing
relationships with evil demons make the magic aned $orcerer associated to
witchcraft, togoeteia or black magi¢? Fearing that the rituals may harm the official
religion, the Roman state soon attacks magic, amdlemns to the expulsion from
Rome, the crucifixion or the abandon to wild beastyone who was discovered
practicing magical rituals. From the fourth centuopwards, the Church too
continues the persecution of magic and its follaydeading a smear campaign
against this art, considered the exclusive preseirtiee demons of the Roman world.
However, despite centuries of persecution and datiam the magic still existed,
immersed in occult circles and esoteric associafion

Now Porphyry — before dealing in thhilosophy from Oraclesvith such
topics as magic, demonology and theurgy — in tleamble warns the reader that
certain topics are to be revealed exclusively t@aadgience of initiates. Porphyry in
fact solemnly swears that what he is going to wiritéy corresponds to the oracles of
the gods, and that he has not added or subtrantgdirag to the words revealed by
the gods. He recommends to ward off the profanetandisclose these secrets in any
way and to be careful not to be seduced by gloagy enoney, or some form of
flattery that would result from revealing the o

These divine responses, seen by Porphyry as theinefable of mysteries>
are only for those who have devoted their livesthie salvation of the soul, to
contemplation and to ascetic life.

After this introduction, Porphyry argues that magican art directly inspired

% Cfr. R. GRECQ Pagani e cristiani a Siracusa tra il Il e il IV selo d.C, in «Kokalos» 16
(1998), p. 26; M. DNA, Magia e filosofia cit., p. 20.

3L cfr. F. QJMONT, Les religions orientales dans le paganisme romain, p. 175; R. Turcan,
Mithras Platonicus. Recherches sur L'Hellénisatjamilosophique de MithralLeiden 1975, p. 13; E.
Dodds, Pagans and Christians in an Age of Anxiety. Somme®&s of religious experience from
Marcus Aurelius to Costantin€ambridge 1965.

32 Cfr. POrRPH, De abstin.ll, 42, 3. See also G. MuscolinBorfirio, Filosofia rivelata dagli
oracoli, cit., pp. CXXXVI-CLIV.

33 Cfr. PORPH, De abstin II, 41, 5. See also my forthcoming paper: G. Miliso, Porphyry
and Black Magicin I.S.N.S. Tenth International Conferen26-24 june, University of Cagliari 2012.

% Cfr. F. QUMONT, Les religions orientales dans le paganisme romeiin pp. 176-177.

% Cfr. PORPH, Phil. ex orac, apudEuseb.Praep. ev4. 7. 2-8.1; 304 F. Smith.

% Cfr. ivi, apudEUSEB,, Praep. ev4. 8. 2; 305 F. Smith.
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by the gods who, thanks to the horoscopes, preébdetfate of men. They have
revealed in mysterious words this art to the kifigh® magicians, the magician
Ostanes, who teaches the worthy men the art ofkingothe gods and asking for
their divine responseX.

Among the most important features of magic, thennmsems the ability to
dissolve the bonds of Fate and thus make men faea Eubjection to necessity.
Magic can free from the snaresAfianke it is considered by Porphyry the best gift
the gods have given to some men in order to coactténe force oEimarmene®

3. Demons

After developing the theme of magic, Porphyry sglgaspeaks of demons:
these beings are souls living in the intermediatell between the Divine (i.e. the
One, theNousand universal Soul) and the human; they were from the universal
Soul and have the power to govern lasgblunaryareas. They have pneumatic
body pneumathat, unlike the earthy body of men, is madeiobafire >

Porphyry, as irDe abstinentiall, 37-43, divides demons into good and bad,
even if in thePhilosophy from Oraclebe gives them slightly different functions.

Good demons reveal to men the divine power inhemerthe oracles and
indicate the way that Porphyry likes to cdibosophy® Theosophy is that special
knowledge about the gods, their functions and thagrarchy, the proper ritual to
honor them, the importance to be assigned to ehttftem. The good demons, when
properly invoked and honored with the right sace$§, easily show themselves to
men and communicate the Divine by giving usefis apd warnings:

In addition to the good demons Porphyry coversapth the bad ones that,
because of their characteristics and their evilpukh be feared for their
dangerousness. They feed on the blood of sacribo@tials and the fumigations of
fat burning during the combustion, with which thieged theirpneumaresponsible
for their evil naturé? In fact, they are hungry for sacrificial victimit an oracle
given by Porphyry, Apollo explains how to sacrificethese demons. After doing the
libations, a pyre is lit on which an animal wittblack coat must be sacrificed when
the blood, black for its violent spill, drip on tpgre. At the same time libations must
be done with a black wine and after it with dropsleeep milk}* A variant of this

37 Cfr. F. QJMONT, Les religions orientales dans le paganisme romaiiy p. 218.

3 Cfr. POrRPH, Phil. ex orac, apudEuseb. Praep. ev4. 3. 5-4. 3; 339 F. Smith.

39 Cfr. G. MuscoLINO, La demonologia di Porfirio e il culto di Mitran «Mediaeval Sophia» 7
(2010) p. 103, <www.mediaevalsophia.net>.

0 Cfr. POrRPH, Phil. ex orac, apudEUSEB,, Praep. ev4. 6. 2-7. 2; 303 F. Smith.

4L Cfr. ivi, apud Anonymi Monophysitad'heosophiaed. Beatrice, |, pp. 17-18; 325 F. Smith.
See G. Muscolind?orfirio, Filosofia rivelata dagli oracolicit., pp. CLIV-CLXIII.

42 Cfr. M. DI PASQUALE BARBANTI, Ochema-Pneuma e Phantasia nel Neoplatonj<badania
1998, pp. 107-116.

“3 Cfr. PORPH, Phil. ex orac.(apudEUSEB., Praep. evlV 19, 8-20, 1; 329 F. Smith).
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ritual is to make libations with wine, milk and wat to offer the fruit of the tree
sacred to Zeus, that is the acorn, and then to thekentrails of the sacrificial victim
with plenty of wine** Another ritual requires instead the sacrifice dflack lamb

after digging a pit into which the blood of the tuic is poured, so that the evil
demons can drink the liquid, and then coveringgiigéhrowing in the victim. The
sacrificial lambs must be black because the eamththe nature of hell is black,
while the number must be three because it corretgpeymbolically to the terrestrial
and material nature. The victim must be buried bseaevil demons live
underground. Finally, they must be honored in djmegiaces, days and houfs.

This class of demons is subject to the most tralibled violent passions: it
hates the human race urging men to war and sriie Joves the rituals that resemble
the orgiastic ones or &abbathof witches, with the use of drums, flutes, wild
rhythms, screams reminiscent of the female Shes.

The deities leading the evil demons are SerapisHexhte, which Christian
apologists identify with Satan, Devil or BeelzeBUibSerapis has the force of
attraction and repulsion that is often attributedHtdes and reveals that the demons,
when they appear to the magician, take forms ahals, often of horrible creatures
in order to scare him. Serapis is represented gegawith three heads representing
three natural elements like water, earth anéair.

Hecate is also referred to as the queen of evilotsmshe is presented with
three bull heads throwing golden darts. The trimhead, like Serapis, symbolically
represents the three elements of nature; the gediss represents the ether under
the form of fire, and is often depicted seatechm $ky on a bright chariot, while the
earth is guarded by numerous packs of his blacls,dib@t are the symbol of evil
demons. The goddess is driven by two strong passamger and lust that leads to
sexual pleasures.

Porphyry shows an oracle that reveals the waysive the evil demons away:
as they are attracted by blood and the smoke diathaf sacrificial victims, they get
dangerously close to those that feed on the seexdiifvictims and in general to those
who eat meat, getting in their bodies. Once entared, the demons led them to lust,
excite sexual appetites and immoderate eating, esnathant the unfortunate men
disorienting them with nonsense sounds and worsisfar the sake of deceiving.
From these behaviors a prudent person can easilgrstand the presence of evil
demons within the body of someone. For this redserEgyptians, the Phoenicians,
the Chaldeans, the Jews and in general the sagthamdse in things pertaining to
the Divine perform rituals to drive these evil demmoaway before the sacrificial
banquet. In fact, after the ritual of purificatiamd the prayers, the priests have a

4 Cfr. ibid.

45 Cfr. ivi, apudEUSEB., Praep. ev4. 9. 3-7; 315 F. Smith.

46 Cfr. ivi, apudEUSEB., Praep. ev5. 6. 2-7. 2; 308 F. Smith.

47 Cfr. ivi, apudEUSEB., Praep. ev4. 22. 15 -23. 2; 326 F. Smith.
“8 Cfr. ivi, apudEUSEB., Praep. ev4. 23. 6; 327 F. Smith.

49 Cfr. ivi, apudEUSEB., Praep. ev4. 23. 7-9; 328 F. Smith.
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habit of slamming into the temples some leathapstr of killing the victim on a
paving stone before making the sacred ritual. Thests drive the demons away,
while the blood of the victim begins to pour on #itar, clapping their hands up so
that, once the evil demons are gone, gods can agproore easily to men and to the
altar of sacrifice. Even men’s houses can be hdubie evil demons, so some
purification rites have to be done before the imtmn of the gods, just as the bodies
of those who eat meat may be infested by evil demiat, during lunch, can
approach and enter the person who is eating. Fesetlmeasons, purification and
prayer before meal are used in order to invokethadk the gods, as well as to expel
the evil demong’

Finally Porphyry explains why the demons and evengods themselves, from
their spiritual dimension, go down to men and anseeéheir calls and their prayers.
All these spiritual beings are forced to answerabse all beings are subject to the
anankaithat is the proper performance of the ritual dmlgrayer. They are subject
to Fate and cannot avoid to accomplish this tattkoagh in varying degrees,
depending on the nature and characteristic ofrtlevidual demon or the individual
god. Porphyry refers to this need as a compellgrgymsion, an invincible power, an
insurmountable yoke that pushes the devil or tlietgdeave the divine level and get
closer to earth and to mortafs.

4. Theurgy

Another important theme developed by Porphyry ie Bhilosophy from
Oraclesis theurgy??

Before talking about the theurgy, it is importamipoint out that the first work
who contains this noun is ti@racula chaldaica Comprising two hundred twenty
seven fragments, almost exclusively in the hexamedtyle, the work contains
warnings, invocations, revelations of some deit@spng which the goddess Hecate.
It is possible that the work was written around sieeond century A.D. under the
Emperor Marcus Aurelius by Julian called the Chafdend his son Julian the
Theurgist, but not all scholars agree with thisilaution> It is also necessary to

%0 Cfr. ivi, apud EUSEB,, Praep. ev 4. 23. 2-6; 326 F. Smith. On ti@haldean Oraclesis a
source of thePhilosophy from Oraclesee G. MISCOLINO, Porfirio: la Philosophia ex oraculiser
una nuova edizione dei frammertit., pp. 344-362.

1 PorPH, Phil. ex orac, apud EUSEB,, Praep. ev5. 7. 6- 8.7; 347 F. Smith.

%2 Cfr. G. MUSCOLINO, Porfirio, Filosofia rivelata dagli oracolicit., pp. CLXIII-CLXXXVIII.

%3 Cfr. G. FOWDEN, Pagan Versions of the Rain Miracle of A.D. 1#2«Historia. Zeitschrift
fur Alte Geschichte» 36 (1987), pp. 83-95; RMBERTON, The Neo-Platonist and their Bogka M.
FINKELBERG & G. G. STROUMSA (ed.),Homer, the Bible and Beyond. Literary and Religi@aons
in the Ancient WorldLeiden 2003, pp. 195-211; D. SORER, review to R. MJERCIK, Chaldean
Oracles: Text, Translation and Commentalgiden 1989, in «Journal of Roman Studies» 8B1).9
pp. 225-227; 1d.Prophets and Emperors: human and divine Authoriiynf Augustus to Theodosjus
Cambridge 1994; J. AWDERSPOEL Correspondance and Correspondent of Julius Juliarins
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point out that the text, which was received inagifentary condition, does not allow
us to distinguish the authentic content of the lesacfrom the succeeding
Neoplatonic exegesis.

The first critical edition of the text was madelid94 by W. Kroll}” revived in
1971 by Edouard des Plac8sbut crucial, and in many respects unsurpassed,
remains the study of Hans Lewy, edited for the firae in the 1956°

According with theChaldean Oraclesit is necessary to dwell briefly on the
meaning of the nouaracle theurgy and the adjectiveShaldean andtheurgist

While the term oracle, is tantamount to the ansgieen by the gods to a
private citizen or a person who holds a publicagfifor the work entitle€haldean
Oracles— starting with Porphyry considered a kind of hblyok containing words
revealed by the gods — it is employed the Greek teghion®’

Regarding instead the adjecti@naldean it is necessary to mention that the
ancient religious beliefs from Babylon, Syria anahlwould be the culturahilieu in
which a primitive Babylonian priesthood bases m®wWledge for the reading of the
stars and the prediction of the future: these fwriage the Chaldean$The authority
and prestige of the wisdom of the East are growiwtgonly with the formation of the
Empire, but also with the increased interest inGneek-Roman world to the culture
and religion of ancient Persia. Legendary characseich as Zoroaster, Hystaspes
and Ostanes take on a mythical profile, which atmsenhance its abilities, and
miraculous: Zoroaster became the guide of wisdothlkamowledge for philosophers
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«Byzantion» 79/2 (1999), pp. 396-478&.,|Merkabah, Mysticism and Chaldean Theyrgy M. P.
DiLLON (ed.),Religion in the Ancient World. New Themes and Aages Amsterdam 1995, pp.
511-522.

>4 Cfr. W. KRoLL, De oraculis ChaldaicisBreslau 1894 (rist. Hildesheim 1962).

% Cfr. E. DES PLACES, Oracles Chaldaiquesavec un choix de commentaires ancjearis
1996 (1971). See also R. MUERCIK, Chaldean Oracles: Text, Translation and Commenthgjden
1989; F. @RcCiA BAZAN, Oraculos caldeos: con una seleccion de testimotéPBroclo y Pselo y M.
Itdlico. Numenio de Apamea, Fragmentos y testingitadrid 1991; A. DNELLI, Oracoli caldaici
Milano 2008.

% Cfr. H. LEwy, Chaldean Oracles and Theurgyoisiéme édition par M. Tardieu avec un
supplémenkLes Oracles chaldaiques 1891-201Paris 2011.

" In the Philosophy from OraclePorphyry use the nouoghia to point out that his oracular

collection would come also from thehaldean OraclesThe Neoplatonic tradition from Porphyry
onwards, uses the nologhiato indicate theChaldean OraclesSee alsouLIAN THE EMPEROR (Or.
VIII, 16, [175c]), RRocLus (In Tim. I, 408, 12 e lll, 89, 22) andsBLLUS (Philosophica minora
[Duffy 1992], Opusculum44, 33). For Julian the Emperor see ANRTI, L'influenza del sistema
caldaico sul pensiero teologico dellimperatore (&uno, in «Rivista di filosofia neoscolastica» 4
(1983), p. 546, footnote 25; for lamblichus andliBsesee A. BISINE, Des “logia” pour philosophie:
a propos du titre de I&@hilosophie tirée des oraclde Porphyrein «Philosophie antique» 4 (2004),
p. 160; S. I. GHNSTON & T. HEINZE, Oracula chaldaica in Der neue PaulyBd. 1X, Stuttgard-
Weimar 2000, coll. 1-2.

%8 Cfr. H. LEwy, Chaldean Oraclesit., pp. 426-427.
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as Pythagoras and Platb.In the second century A.D. the noun Chaldean is
connected with the two founders of theurgy: Juliaa father, called the Chaldean,
and his son Julian, called the Theurgist. WisdomsiBe, Assyrian-Chaldeans and
theurgy are the terms that the Neo-Platonic philbses, starting with Porphyfy,
consider ainicum

The adjective Theurgist is a neologism created gy €haldean$: which,
however, occurs only one time in the fragment©tdcula chaldaic#? although it
seems that Julian the Theurgist had written a wemkitled Theurghika®® The
adjective theurgist differs from theologian becawddle the latter indicates the
speaker around the gods and divine things, theifidscates the man who evokes the
gods and act on theffi.According to lamblichu§® repeating some ritual actions
ensures the contemplation and the union with thenBj and it is not important if the
officiate doesn’t understand the meaning of theddgeebecause the latter are
encompassed by the divinity.

Theurgy consists of rituals that are intended fogstical-religious purposes,
and this is what distinguishes it from the commaagio. Theurgy shows two types
of processes: one involves the use of symbolspther requires the participation of
a medium®® The first practice, known also &slestikeas well as symbolic, aims at
consecratingtélein®’ and animating some magic statuettes to get orérciesthem.
The second practice aims at making the spirit meat&r within themediumso that,
thanks to changes in personality, the spirit care gesponse¥ It is interesting to
underline that this temporary incarnation of thetydénside the mediumis not
automatic for a spontaneous act of grace of thdt,sput for a specific call from the
theurgist, who constraints the spirit to enter ifitemediumand to obey?® Theurgy,
albeit with variations dependent on individual aers, and with the differences
characterized by the historical period when itrigcficed, performs an essential task
for purifying the soul, even if limited to theneumaticsoul, excluding the rational

%9 Cfr. PORPH, Vita Pyth.12, 7. See also T.®#FNER Orient und griechische Philosophie
Leipzig 1925, pp. 1-8, and J.0&kz & F. CUMONT, Les mages Hellénisés. Zoroastre, Ostanés et
Hystaspe, d’apres la tradition grecqueol. |, Paris 1938.

%0 Cfr. PORPH, Phil. ex orac, apudEUSEB., Praep. evlIX, 10, 4; 324 F. Smith.

61 Cfr. F. QuMONT, Les religions orientales dans le paganisme romeiin, p. 174.

62 Cfr. Orac. cald fr. 153 des Places.

83 Cfr. H. LEwy, Chaldean oraclescit., pp. 4-38.

84 Cfr. ivi, p. 39.

85 Cfr. IamBLIC ., De mystll, 11.

% Cfr. M. DI PASQUALE BARBANTI, Proclo tra filosofia e teurgiaAcireale 1993 p. 150.

67 Cfr. POrRPH, Phil. ex orac, apudEuseb.Praep. ev5. 12. 1-2; 317 F. Smith.

%8 Cfr. ibid.

89 Cfr. PorRPH, Phil. ex orac, apudEuseb.Praep. ev5, 8; 347 F. Smith. H. LewyGhaldean
Oracles and Theurgycit., p. 39) points out that: «The Chaldean th&trdid not confine themselves
to a theoretical exposition of the relationshipwestn God, the world and man; as their very name
implies theurgosmeaningworker of divine things they were also the initiators into the rites dmel
mysteries of a sacramental community, the priefstshich were able by their magical craft to render
the higher powers subject to their will».

e o

(gennaio-giugno 2013)




136 Giuseppe Muscolino

soul that can purify itself only through philosopfly

The Philosophy from Oraclepresents both sides of theurgy: Porphyry lists
some oracles concerning both tetesticmethod of the animation and production of
the statues, and the incarnation of the spirihefgod or demon withinmediumthat
would speak in state afance’*

Porphyry lists an oracle that describes exactly hiogvstatue of the goddess
Hecate has to be prepared. The methods of prepatadive been personally told by
the goddess who warns that only if the ritual igc8y complied the theurgist can see
her. The exterior of the statue must be made ofdwmeviously purified and then
covered with wild rue woven so that it can contaimixture of domestic lizards or
tarantulas pulverized and mixed with myrrh, inceasd resin. This must be done
necessarily in the night during the waxing moon andompanied by a prayer the
goddess has reveled to the adept. The goddessiremsise theurgist that even if she
has many forms, the dust of lizards or tarantukassufficient for the proper
production of the simulacrum. Finally, the exteradrthe statue has to be formed by
the intertwining of some sprigs of laurel to gie tidea that they grow up. Once the
statue has been built in the prescribed mannerihidergist must do a number of
prayers to the goddess who promises to appear eéanty to respond to its
questions’?

Porphyry mentions another oracle, revealed by Hegqabviding instructions
to build a larger statue made of Parian marble rayraved ivory depicting the
goddess wearing a white robe, golden sandals, tanteedle by long and sinuous
snhakes that move, leaving the chiton of the goddmswupletely candid. The
appearance of the statue should be similar to Dennééte goddess of fruit. The
symbol of Hecate is the wax of three colors: wHilack and red, and the statue must
represent the goddess who wields a whip, a torelyaad, and must be dressed in a
dress surrounded by a sndRe.

Porphyry also reports an oracle of Serapis, dasgithe procedures for the
construction of his statue: the power of the godowvdmters the simulacrum is
represented by a light so strong that it obscuredites of braziers lit in honor of the
god. The face of Serapis has the long hair tiett,tmbroad and radiant forehead and
a beard around the chin.

Finally, the philosopher also provides a descriptid the statue of the god
Pan, represented with horns, goat legs and feest@adgly pronounced masculine
attributes that symbolize the sexual bestidfty.

0 Cfr. G. ReALE, Storia della filosofia greca e romanMilano 2004, vol. 8, p. 323 and P.
ATHANASSIADI, Philosophers and Oracles: Shifts of Authority ilté@aganismin «Byzantion» 62
(1992), pp. 45-62.

"L Cfr. F. HARTMANN, Magia bianca e nera. La scienza della vita Finitinénita, Roma 2005,
p. 16.

2 Cfr. PORPH, Phil. ex orac, apudEUSEB., Praep. ev5. 12. 1-2; 317 F. Smith.

73 Cfr. ivi, apudEUSEB., Praep. ev5. 13. 3-4; 319 F. Smith.

" Cfr. ivi, apudEUSEB., Praep. ev5. 14. 2-3; 320 F. Smith.

'S Cfr. ivi, apudEUSEB., Praep. ev5. 13. 1-2; 318 F. Smith.
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After the description of thdelestic method, Porphyry provides important
information on the other theurgical method callédnedianic tranceln this case the
god or demon, raised by the theurgist, speaks gtrcaumediumwho, for the
temporary incarnatiore(skrineir) of the spirit, is in a state of mental alteratidine
presence of the god can also occur inside theesthai represents him.

In the Philosophy from Oraclethere are some responses that describe the god
penetrating inside the statue, the incarnationhef demon within the body of the
mediumwho receives the spirit agecipient(katokosor dokeus;”® and finally some
prayers to the spirit so that it goes back wheraihe from and leave tmeediun’s
body.

In a fragment reported by Firmicus Maternus, Porplspeaks of Serapis who
after being called, enters the body of a man arslvars the questions of the
theurgist Serapis vocatus et intra corpus hominis conlafds

Porphyry also tells about the god Apollo who, inedkby the prayers of the
theurgist, comes down to the mortals, and getsléntie body in the form of pure
and light cloud or an imperceptible puff. Once desthe body the god pervades all
the parts using the soul of timediumas the seat for his own operations, and the
human voice as an instrument to let his word bech@anterestingly, according to
Porphyry, the gods or the demons, when they arekew, areforcedto obey the
invocation because this is a necessity, a for¢heDestiny they cannot defeat. Once
the séance is finished and the god or demon haseaed the questions of the
theurgist, the spirit must be dismissed quicklyw®asr staying inside the body of the
mediumwould cause substantial psychological damage.al$ wnown that some
mediumsduring the séance experience anesthesia, resstanfire, while others
move in a convulsive way, have spasms or remdindtiers bite their lips or hum.
In all cases thenediumis very tired after the presence of a spirit.

To finish the séance the theurgist has to callsthigt to leave gpolysig’® the
body with these formulas, “Rise up from here. Stopclaiming the oracles from the
bottom of the mysterious cave” If the god is sl@mndave or unruly, some formulas
can be used: «Spread out the cloud of linen thatrsome, and loose the

" H. LEwy (Chaldean Oracles and Theurgyit., p. 41) notes that: «It is a noteworthy femit
this term (i. e.dokeu$ is only found in the Chaldean Oracles and in tive verses quoted by
Porphyry épud EUSEB, Praep. evV 9, 6); it is not encountered in any Greek texddpendent of
Chaldean tradition. It appears to have been a gawlocoined by the Chaldeans, who systematically
derived from the verbe employed in their terminglogmina agentislesignating either the officiants
of their cult or cosmic powers».

" PorPH, Phil. ex orac, apud FIRMICUS MATERNUS, De errore profan. religl3. 4-5; 306 F.
Smith.

8 Cfr. ivi, apudEUSEB,, Praep. ev5. 8, 11-12; 349 F. Smith.

" H. Lewy (Chaldean Oracles and Theurggit., p. 41) emphasizes that: «The conjuraction
which ended with the god beirlgosedbegan with his beindpound The power of the magician
consists in binding and in loosing. For this reagbe formula of the invocatioreficlesi$ is often
followed in the magical papyri by the formula thavses(apolysig the demon and send him back to
his own place without his doing any harm. In theldkean mysteries both rites, the invocation and the
loosingwere probably performed by tleallerss.
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recipient>®° Or: «Naiads, nymphs of the fountains and you Musglsase Apollo;
sing Phoebus who throws his arroW$Vith these prayers and invocations the spirit
leaves the body of themediumand the séance is over. Porphyry warns against suc
operations because (especially if the theurgisyaang or inexperienced) evil
demons orntitheoimay approach and can cause severe damage todtatapand
themediumhimself?

5. Final considerations

After this brief digression on matters relating neagic, demonology and
theurgy, it is now possible to give some final ddaestions. The knowledge of
issues from the East proves incontrovertibly thtergst of the philosopher of Tyre
not only for philosophy, but also for the compleéxnotions rooted in the culture and
traditions of different peoples, which cannot prbpée called scientific knowledge.
After all, thecliché of the rationalistic influence exercised by Plasron his disciple
should be reduced in the light of a more carefablneg of theVita Plotini — where
Porphyry states that in Plotinus’ school they pcadt magic rite§? invoked the
gods®* and Gnostics and Christians were admffted as well as of the historian
Eunapius of Sardis, and in general of the literargduction of the philosopher
himself. That Porphyry was not concerned exclugivath matters of philosophical
interest during his stay in Rome is known; bringimip Neo-Platonism his extensive
knowledge of magic, demonology and theurgy, hegteethis philosophical current
a fideistic aspect that will be amplified by thdldaing Neo-Platonist, until the
historical end of Neo-Platonism when the Acadenutased in 529 A. D.

Maybe Porphyry is the one who understood that pbpdical rationality by itself
cannot give all the answerscavis Romanu®f the third and fourth century needed.
At that time he could no longer address only tolgsaphers, because the vast
majority of people yearned for answers, wanted sassirances, needed hope. A
hope that necessarily had to be placed no lohges that is in the strength and
security of an empire that was rapidly changingt &usafer and more peaceful
beyond For these reasons it was necessary to resorhdofitleistic cultural
tradition® Porphyry turns to magic, the ancient art of thepbe of the Magi, but
also caters to the Iranian doctrines that seelustify the presence of evil in the
world with the principles of Good and Evil, persioed by the gods Ahura Mazda

:S PORPH, Phil. ex orac, apudEUSEB., Praep. ev,.5. 8, 13- 9. 9; 9.12; 350 F. Smith.
Ibid.

82 Cfr. PORPH Epist. ad Aneb2, 3, and G. MscoLINo, Porfirio, Filosofia rivelata dagli
oracoli, cit., p. CLXXXVI.

8 Cfr. PorpPH, Vita Plotini, 10, 15-30.

8 Cfr. ivi, 10, 35-40.

8 Cfr. ivi, 16.

8 Cfr. G. MuscoLINO, Porfirio il Contra ChristianosPer una nuova edizione dei frammenti
cit., pp. 461-462.
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(Ormuzd) and Ahriman. Even the use of theurgy, Whipens a way for the hope of
salvation for the masses, is a way that can be tgetty to respond to the

increasingly pressing need for certainty and gtgbiMagic, demonology and

theurgy with its rituals, its formulas, its prayenmsvolve everybody, not only

philosophers, to believe in a better life in theydoed. With Porphyry there is a

historic turning point in Neo-Platonism and perh@yen in Western thought that
turns quickly towards the East, which from thedreentury onwards seems the only
reassuring horizon in a world of rapid and disiregshangé’

8" Cfr. E. Dobps, Pagan and Christian in an Age of Anxiety. Some @spef religious
experience from Marcus Aurelius to Costanticie
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